
Julius Evola, The Seven Fold Way, And The Corpus Hermeticism

Introduction

For decades, those associated with the esoteric tradition of the septenary system (ἑβδομάς) which forms an integral
part of the Occult philosophy of the Longusian tradition {1} have maintained not only that their septenary system has
ancient roots and is far older than the medieval Hebrew Kabbalah used by most other modern Western Occultists, but
also that it is in essence a hermetic philosophy. As is our non-Longusian Hebdomian Way. {2}

An axiom of Greco-Roman (Hellenic) hermeticism is that the κόσμος is a reasoned order and has an ordered structure
which human beings, by virtue of possessing the faculty of reason, are - in their natural state of physis (φύσις) or fitrah
- an eikon (εἰκὼν) of since as stated in a Latin version (Liber Hermetis de alchimia) of a commentary on the Arabic
alchemical text al-Lawh al-Zumurrud, The Emerald Table, quod est inferius est sicut quod est superius, 'what is above
is as what is below'. {3}

Which is why tractate II of the Corpus Hermeticum states that there is a "cosmic order on Earth: A cosmos of the divine
body sent down as human beings," τὴν γῆν κοσμῆσαι κόσμον δὲ θείου σώματος κατέπεμψε τὸν ἄνθρωπον.

Hence also why the twenty-sixth chapter of the book De Vita Coelitus Comparanda by Marsilii Ficini (published in 1489
ev) has as its heading: Quomodo per inferiora superioribus exposita deducantur superiora, et per mundanas materias
mundana potissimum dona, 'How, when what is lower is touched by what is higher, the higher is cosmically presenced
therein and thus gifted because cosmically aligned.'

Both the Longusian Seven Fold Way (7FW) and the Hebdomian Way are modern hermetic quests for Lapis
Philosophicus {4} in which Myatt's The Star Game is a purely noetic and esoteric representation and experiencing of
the Hebdomad and the hermetic quest, sans denotata and thus takes the individual beyond the need for both a
dialectic of opposites and the exegesis of the written word. {5}



The Septenary Star Game {5}

Such links to ancient hermeticism - known for decades to Adepts of the Longusian tradition - are particularly obvious
when the insights and understanding of Julius Evola as manifest in his La Tradizione Ermetica (The Hermetic Tradition)
{6} are considered in the context of those two modern hermetic quests, The Star Game, and Myatt's translation of and
commentary on tractates of the Corpus Hermeticum. {7}

This essay is designed to hopefully inspire a few others to undertake their own research into hermeticism, Evola's
Hermetic Tradition, and both the Longusian tradition and the non-Longusian Hebdomian Way devoid as this Hebdomian
Way is of the Labyrinthos Mythologicus, the politics, the metaphysical complexities and the Occultism of the Longusian
tradition, thus making that Way in our view a more accessible and practical manifestation of ancient hermeticism and
the individual quest (ἄνοδος) for Lapis Philosophicus.
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I: Evola And The Septenary

§ Evola wrote:

"In addition to the three fundamental colors - black, white, and red - others are also found within the
literature. Essentially there are seven in all, which brings us back to the planetary correspondences
mentioned before (chapter 14), But as for their place in the Work more than one interpretation is possible."
[p. 191 of English translation]

p.171 of Italian edition

Comment:

In our Hebdomian Way, the three colours relate to the three fundamental alchemical elements, mercury, salt, sulphur
which are the three basic symbols of The Star Game {5} whose nine combinations over the seven boards are a
symbolic and esoteric representation of Septenary System and the Hebdomad, sans both denotata and the dialectic of
opposites, personal, psychic, and worldly which the individual quest (ἄνοδος) for Lapis Philosophicus was designed to
transcend.

Both the Hebdomad and the Longusian 7FW are a particular arrangement/interpretation of the seven spheres named
as they are after the seven classical planets, an arrangement given in an alchemical text published in 1613 as:

Azoth Sive Aureliae Occultae Philosophorum, 1613
Showing the three basic alchemical substances

(Sulphur, Salt, Mercury)

One arrangement given by Evola is:



page 173 of Italian edition
page 180 of translation

Which is reminiscent of the spiral illustrated by John Dee in his 1564 (ev) work Monas Hieroglyphica, where the order of
the planets is different:

illis multis veluti Helicis Revolutionibus

Regarding the differing arrangements, Evola wrote:

At the beginning of the previous chapter we mentioned that there are different interpretations of the seven.
These differences also have to do with part of the disagreement over the order of the planets as given in
various texts [...]

Pernety provides this order: Lead (Saturn, black), Tin (Jupiter, gray), Silver (Moon, white), Copper (Venus,
reddish-yellow), Iron (Mars, rust), Purple, and Gold (Sun, red). Here it is clear that the planets and the metals
correspond to the phases of the diminishing of the darkness (from black to gray to silver) and of progressive
ignification (orange, rust, red)

[...]



page 171 of Italian edition

His reference (245) is to Antoine Joseph Pernety and is Fables. 1:73 which is Les Fables égyptiennes et grecques
dévoilées et réduites au même principe, avec une explication des hiéroglyphes et de la guerre de Troye published in
1758 ev.

     However, the oldest illustrated arrangement so far discovered is given in the Arabic text Ghayat al-hakim dating
from c.1050 ev where the named spheres are in the order Moon-Mercury-Venus-Sun-Mars-Jupiter-Saturn,

This older order is used both in the Longusian tradition and our Hebdomian Way, with Evola writing that it is mentioned
by Stephanus Alexandreus (Στέφανος Αλεξανδρεύς) and is a Greco-Roman (Hellenic) tradition:

"In the ancient Hellenistic tradition transmitted by Stephanos, the order varies again."

page 172 of Italian edition

page 198 of translation

Evola's reference - #6 in the English translation, 247 in the Italian edition - is to Berthelot's introduction to Collection
Des Anciens Alchimistes Grecques (1887) {8} which takes us to texts by Stephanus such as those published in Julius L.



Ideler: Physici et medici Graeci minores, 2 volumes, 1841-2 from which this is an illustration:

Physici et medici Graeci minores, II, p.199

II: Corpus Hermeticum

§ Evola wrote:

The Emerald Tablet's "Telesma, Father of all things" is complemented by the redoubtable revelation of the
Corpus Hermeticum: "Thou art all in all, composed of all powers." 13, 2

page 51 of Italian edition

However, Myatt {7} translates that Hermetic 'revelation' from tractate XIII, v.2 as follows:

"Those begotten of theos are other than theos: young but entirely whole, mixion of all abilities."

τὸ πᾶν ἐν παντί ἐκ πασῶν δυνάμεων συνεστώς

In his commentary Myatt writes:

entirely whole. τὸ πᾶν ἐν παντί. A literal translation - "the all in all" - does not in its blandness (and the fact



that "all in all" is a colloquialism) convey the meaning of the Greek, which considering what follows is
suggestive of "entirely whole."

mixion of all abilities. ἐκ πασῶν δυνάμεων συνεστώς. Mixion - a variant spelling of mixtion, meaning melded,
compounded, combined, composed of - is most suitable for συνεστώς given the metaphysical matters
discussed.

In regard to δύναμις as referring here to abilities, qv. Myatt's comment on ἀνακαθαιρό μενος ταῖς τοῦ θεοῦ δυνάμεσιν
in v.8 of this tractate which he translates as "having refinement through the Cræfts of theos" writing in his
commentary:

Cræft - the older spelling, meaning, and pronunciation of craft - is, when so spelled, appropriate in reference
to the use of δύναμις in this tractate, implying as it does, in an exoteric context, what the terms
strength/power/force denote, while implying in an esoteric context (as often in this tractate) a particular Arte,
the application of particular abilities, skills, and knowledge, especially abilities, skills, and knowledge learned
in the traditional manner from a master or from a mistress of the Arte or Arts in question. In this esoteric
sense, theos is the Master Craftsman, with Palingenesis being a Cræft, an Arte, that can be taught and
learned. A Cræft is thus - for an individual - an ability, a capability, while it can also be, in respect of others,
influential.

Thus, in this and other tractates the context can suggest alternatives such as 'influence' - qv. v. 9 in respect
of the Alastoras, and tractate III:3 - or 'capability', qv. XI:3 and XII:20.

The word cræft also has the advantage of implying the plural, such as in the expression "the Cræft of theos."

This hermetic distinction between esoteric and exoteric meaning runs through Myatt's translations of the Corpus
Hermeticum and distinguishes them from all other translations, including those used by Evola.  {9}

Hermeticism: A New Insight

The distinction between Myatt's translations and others is particularly apparent in tractate XIII, perhaps the most
hermetic and enigmatic tractate, with Myatt's extensive commentary providing a new insight into the text and,
together with his commentaries on other tractates, new and important insights into hermeticism in general. A few
examples from tractate XIII will suffice to reveal how his understanding of hermeticism differs from that of others.

§ Myatt translates the beginning of tractate XIII as:

[1] When, father, you in the Exoterica conversed about divinity your language was enigmatic and obscure.
There was, from you, no disclosure; instead, you said no one can be rescued before the Palingenesis. Now,
following our discussion as we were passing over the mountain I became your supplicant, inquiring into
learning the discourse on Palingenesis since that, out of all of them, is the only one unknown to me, with you
saying it would be imparted to me when I became separated from the world.

Thus I prepared myself, distancing my ethos from the treachery in the world. Therefore - by explaining it
either aloud or in secret - rectify my insufficiencies since you said you would impart Palingenesis to me.

Trismegistus, I am unknowing of what source a mortal is begotten and from what sown.

[2] My son, noetic sapientia is in silence, with the sowing the genuinely noble.

Father, that is completely impenetrable. So, of whom dispersed?

Of, my son, the desire of theos.

Father, of what kind then the begotten? For I do not share in such a quidditas and such a perceiveration. 

Those begotten of theos are other than theos: young but entirely whole, mixion of all abilities.

Father, you speak enigmatically to me, not in the language of a teacher to a pupil.

My son, this emanation is not taught; rather, it is presenced by and when the theos desires.

[3] Father, while you speak of what is impractical and forced, I on my part seek what is straightforward. Was I
produced as a foreign son of the paternal emanation? Do not repine me, father: I am a rightful son. Relate -
plainly - the way of palingenesis.

My son, what is there to say? All that can be told is this: I saw an unshaped vista, brought-into-being through
the generosity of theos, of me setting forth to a deathless body, and now I am not that before because
engendered by perceiveration.



This matter is not taught: not through that shaped part through which is seeing. Thus and for me there is no
concern for the initial mixturous form. It is not as if I am biochrome and have tactility and definity: I am a
stranger to them. You, my son, now observe me with your eyes and directly see my physicality and
perceptible form. And yet, my son, I am now not understandable with those eyes.

[4] Father, you have stung the heart, causing no minor distraction, for I cannot now perceive myself.

Would that you, my son, would - while not asleep - go beyond yourself as those who sleepfully dream.

Inform me also of this: who is the essentiator of the Palingenesis?

Through the desire of theos: The Mortal One, child of theos.

1 1 Ἐν τοῖς Γενικοῖς͵ ὦ πάτερ͵ αἰνιγματωδῶς καὶ οὐ τηλαυγῶς ἔφρασας περὶ θειότητος διαλεγόμενος· οὐκ
ἀπεκάλυψας͵ φάμενος μηδένα δύνασθαι σωθῆναι πρὸ τῆς παλιγγενεσίας· ἐμοῦ τε σοῦ ἱκέτου γενομένου͵ ἐπὶ
τῆς τοῦ ὄρους καταβάσεως͵ μετὰ τὸ σὲ ἐμοὶ διαλεχθῆναι͵ πυθομένου τὸν τῆς παλιγγενεσίας λόγον μαθεῖν͵
ὅτι τοῦ τον παρὰ πάντα μόνον ἀγνοῶ͵ καὶ ἔφης͵ ὅταν μέλλῃς κόσμου ἀπαλλοτριοῦσθαι͵ παραδιδόναι μοι.
τοιμος ἐγενόμην καὶ ἀπηνδρείωσα τὸ ἐν ἐμοὶ φρόνημα ἀπὸ τῆς τοῦ κόσμου ἀπάτης· σὺ δέ μου καὶ τὰ
ὑστερήματα ἀναπλήρωσον οἷς ἔφης μοι παλιγγενεσίας <γένεσιν> παραδοῦναι προθέ μενος ἐκ φωνῆς ἢ
κρυβήν· ἀγνοῶ͵ ὦ Τρισμέγιστε͵ ἐξ οἵας μήτρας ἄνθρωπος ἐγεννήθη͵ σπορᾶς δὲ ποίας.

2  Ὦ τέκνον͵ σοφία νοερὰ ἐν σιγῇ καὶ ἡ σπορὰ τὸ ἀληθινὸν ἀγαθόν. Τίνος σπείραντος͵ ὦ πάτερ; τὸ γὰρ
σύνολον ἀπορῶ. Τοῦ θελήματος τοῦ θεοῦ͵ ὦ τέκνον. Καὶ ποταπὸς ὁ γεννώμενος͵ ὦ πάτερ; ἄμοιρος γὰρ τῆς
ἐν ἐμοὶ οὐσίας [καὶ τῆς νοητῆς].  Ἄλλος ἔσται ὁ γεννώμε νος θεοῦ θεὸς παῖς͵ τὸ πᾶν ἐν παντί͵ ἐκ πασῶν
δυνάμεων συνεστώς. Αἴνιγμά μοι λέγεις͵ ὦ πάτερ͵ καὶ οὐχ ὡς πατὴρ υἱῷ διαλέγῃ. Τοῦτο τὸ γένος͵ ὦ τέκνον͵
οὐ διδάσκεται͵ ἀλλ΄ ὅταν θέλῃ͵ ὑπὸ τοῦ θεοῦ ἀναμιμνήσκεται.

3  Ἀδύνατά μοι λέγεις͵ ὦ πάτερ͵ καὶ βεβιασμένα· ὅθεν πρὸς ταῦτα ὀρθῶς ἀντειπεῖν θέλω· ἀλλότριος υἱὸς
πέφυκα τοῦ πατρικοῦ γένους· μὴ φθόνει μοι͵ πάτερ· γνήσιος υἱός εἰμι· διάφρασόν μοι τῆς παλιγγενεσίας τὸν
τρόπον. Τί εἴπω͵ ὦ τέκνον; οὐκ ἔχω λέγειν͵ πλὴν τοῦτο· ὁρῶν  τι  ἐν ἐμοὶ ἄπλαστον θέαν γεγενημένην ἐξ
ἐλέου θεοῦ͵ καὶ ἐμαυτὸν ἐξελήλυθα εἰς ἀθάνατον σῶμα͵ καί εἰμι νῦν οὐχ ὁ πρίν͵ ἀλλ΄ ἐγεννήθην ἐν νῷ· τὸ
πρᾶγμα τοῦτο οὐ διδάσκεται͵ οὐδὲ τῷ πλαστῷ τούτῳ στοιχείῳ͵ δι΄ οὗ ἔστιν ἰδεῖν· διὸ καὶ ἠμέληταί μοι τὸ
πρῶτον σύν θετον εἶδος· οὐκέτι κέχρῳσμαι καὶ ἁφὴν ἔχω καὶ μέτρον͵ ἀλλότριος δὲ τούτων εἰμί. νῦν ὁρᾷς
με͵ ὦ τέκνον͵ ὀφθαλ μοῖς͵ ὅ τι δέ εἰμι οὐ κατανοεῖς ἀτενίζων σώματι καὶ ὁράσει. οὐκ ὀφθαλμοῖς τούτοις
θεωροῦμαι νῦν͵ ὦ τέκ νον.

4  Εἰς μανίαν με οὐκ ὀλίγην καὶ οἴστρησιν φρενῶν ἐνέσεισας͵ ὦ πάτερ· ἐμαυτὸν γὰρ νῦν οὐχ ὁρῶ. Εἴθε͵ ὦ
τέκνον͵ καὶ σὺ σεαυτὸν διεξελήλυθας͵ ὡς οἱ ἐν ὕπνῳ ὀνει ροπολούμενοι χωρὶς ὕπνου. Λέγε μοι καὶ τοῦτο· τίς
ἐστι γενεσιουργὸς τῆς παλιγγενεσίας; Ὁ τοῦ θεοῦ παῖς͵ ἄνθρωπος εἷς͵ θελήματι θεοῦ.

In regard to his use of the term Exoterica in v.1, Myatt writes in his commentary:

in the Exoterica. Ἐν τοῖς γενικοῖς. Since the term γενικῶν λόγων occurs in tractate X it is reasonable to
assume that γενικός here refers to the same thing although the meaning of the term is moot given that no
details are provided in this tractate nor in tractate X, nor in Stobaeus (Excerpts, III, 1 and VI, 1) where the
terms also occurs. While most translators have assumed that it refers to 'generic' things or 'generalities' and
thus (by adding λόγοι) have opted for an expression such as 'General Discourses', and given that a
transliteration - such as genikois or genikoi - is awkward, I have in respect of the γενικοὶ opted for exoterica
(from the Latin via the Greek τὰ ἐξωτερικά) with the meaning of "exoteric treatises designed for or suitable
to the generality of disciples or students," with the plausible suggestion thus being that there are exoteric
Hermetic treatises and esoteric Hermetic treatises, with Reitzenstein describing these other treatises as
διεξοδικοί λόγοι (R.A. Reitzenstein. Poimandres. Teubner, Leipzig. 1904. p.118) a distinction he also
mentioned in his later work Die Hellenistischen Mysterien Religionen.

In regard to his translation of the last line of v.3, Ὁ τοῦ θεοῦ παῖς͵ ἄνθρωπος εἷς͵ θελήματι θεοῦ as "Through the desire
of theos: The Mortal One, child of theos" Myatt writes in his commentary:

The Mortal One, child of theos. Ὁ τοῦ θεοῦ παῖς͵ ἄνθρωπος εἷς͵ θελήματι θεοῦ.  In respect of ἄνθρωπος εἷς,
literally, Essentialist Mortal. That is, the primatial, or 'archetypal', human being. In respect of Ὁ τοῦ θεοῦ
παῖς͵ cf. v. 2: τοῦ θελήματος τοῦ θεοῦ...ὁ γεννώμε νος θεοῦ θεὸς παῖς, with παῖς not restricted to 'son' but
implying the child - and hence the children, the youthful - of the theos, with the conventional translation here
of 'son of god' imposing a particular meaning on the text and thus inviting as it may unwarranted
comparisons with aspects of Christian theology.

§  In regard to his translation of v.4 he goes into even more detail:

Father, you have stung the heart, plunging me into no minor distraction, for I cannot now perceive myself.
Εἰς μανίαν με οὐκ ὀλίγην καὶ οἴστρησιν φρενῶν ἐνέσεισας͵ ὦ πάτερ· ἐμαυτὸν γὰρ νῦν οὐχ ὁρῶ.



My translation is quite different from previous ones - such as Copenhaver's "you have driven me quite mad,
father, and you have deranged my heart. Now I do not see myself" - for the following reasons.

i) Does μανία, in the context of this particular tractate, equate to what the English terms 'mania' and
'madness' now denote, as for example - in the case of mania - in 'obsessive need or enthusiasm', 'mood
disorder', and - in the case of madness - 'mental illness', psychosis, lack of restraint, uncontrollable fury,
uncontrollable mental turmoil, or even in the colloquial sense of 'cool' or quirkily interesting?

It is my considered opinion that it does not, but rather denotes what is suggested by Acts 26:24-25 especially
given the use there of μαίνομαι,

Ταῦτα δὲ αὐτοῦ ἀπολογουμένου ὁ Φῆστος μεγάλῃ τῇ φωνῇ φησίν Μαίνῃ, Παῦλε· τὰ πολλά σε
γράμματα εἰς μανίαν περιτρέπει. ὁ δὲ Παῦλος Οὐ μαίνομαι, φησίν, κράτιστε Φῆστε, ἀλλὰ ἀληθείας
καὶ σωφροσύνης ῥήματα ἀποφθέγγομαι.

Speaking up for himself, Festus, in a very loud voice, said: "Paul, you are distracted. Your extensive
learning has brought you to distraction." But Paul replied: "Noble Festus, I am not beside myself for
the words I have spoken are restrained and truthful."

ii) In respect of οἴστρησιν I am rather reminded of the usage of οἴστρημα in Oedipus Tyrannus, 1318,

οἴμοι μάλ᾽ αὖθις: οἷον εἰσέδυ μ᾽ ἅμα κέντρων τε τῶνδ᾽ οἴστρημα καὶ μνήμη κακῶν

as do the stings of those goads, and the recalling of those troubles, pierce me

where the transitive senses of goad include "to cause annoyance or discomfort; to spur someone on, or 'to
sting' or to prod someone to provoke them into responding."

Thus, with φρήν taken as a metaphor for the heart, one has the contextually apposite stung the heart, rather
than completely out of context phrases such as "mind frenzy" or "mad".

iii) ἐμαυτὸν γὰρ νῦν οὐχ ὁρῶ. Not a literal 'cannot see' but rather 'cannot comprehend who or what I - as a
being - am," as a consequence of what Hermes has just said about his own being. Hence, I cannot now
perceive myself.

go beyond. In respect of διεξελήλυθας, not here implying to "pass through", or "come out" (of yourself) but
"go - or pass - beyond" (yourself) as those sleepfully dreaming often in their dreams travel far beyond where
they are sleeping.

essentiator. The entity, person, or divinity, who essentiates; that is, who is the genesis of, who is the essence
of, and who gives being to - who 'authors' and who fashions - the Palingenesis. Which 16th century English
word expresses the meaning here of the Greek term γενεσιουργός. Cf. δημιουργός - 'artisan' - in Poemandres
24.

The Mortal One, child of theos. Ὁ τοῦ θεοῦ παῖς͵ ἄνθρωπος εἷς͵ θελήματι θεοῦ.  In respect of ἄνθρωπος εἷς,
literally, Essentialist Mortal. That is, the primatial, or 'archetypal', human being. In respect of Ὁ τοῦ θεοῦ
παῖς͵ cf. v. 2: τοῦ θελήματος τοῦ θεοῦ...ὁ γεννώμε νος θεοῦ θεὸς παῖς, with παῖς not restricted to 'son' but
implying the child - and hence the children, the youthful - of the theos, with the conventional translation here
of 'son of god' imposing a particular meaning on the text and thus inviting as it may unwarranted
comparisons with aspects of Christian theology.

Conclusion

It is clear from Evola's La Tradizione Ermetica and especially Myatt's translation of and learned commentary on
tractates of the Corpus Hermeticum that ancient hermeticism has been somewhat misunderstood in modern times
especially by Occultists who not only have ignored the Hellenic hebdomad - and the Septenary system of both
Longusian esotericism and our Hebdomian Way - in favour of the distorted and much later Kabbalistic ten-fold Otz
Chim, but who also have accepted a Christianized version of hermeticism.

Appendix

A Guide To The Hebdomian Way

The Hebdomian Way is a modern hermetic ἐπιστήμη (épistémé) - that is, a praxis with an associated esotericism -
which embodies the hermetic quest by an individual for Lapis Philosophicus understood as the attainment of wisdom.
{4}

The term Hebdomian is from the Greek ἑβδομάς (and thus the Latin hebdomad) which word occurs in the Greek text of



the Corpus Hermeticum, especially the Ποιμάνδρης (Poemander/Pymander) tractate.

The hermetic quest was described in terms of a journey, the progression, of seven stages: from the first, lower, sphere
to the seventh, higher, sphere in the Ποιμάνδρης (Poemander/Pymander/Poemandres) tractate of the Corpus
Hermeticum, written in Hellenistic Greek, and which dates from between c. 100 and 230 ev.

καὶ οὕτως ὁρμᾷ λοιπὸν ἄνω διὰ τῆς ἁρμονίας, καὶ τῇ πρώτῃ ζώνῃ δίδωσι τὴν αὐξητικὴν ἐνέργειαν καὶ τὴν
μειωτικήν, καὶ τῇ δευτέρᾳ τὴν μηχανὴν τῶν κακῶν, δόλον ἀνενέργητον, καὶ τῇ τρίτῃ τὴν ἐπιθυμητικὴν
ἀπάτην ἀνενέργητον, καὶ τῇ τετάρτῃ τὴν ἀρχοντικὴν προφανίαν ἀπλεονέκτητον, καὶ τῇ πέμπτῃ τὸ θράσος
τὸ ἀνόσιον καὶ τῆς τόλμης τὴν προπέτειαν, καὶ τῇ ἕκτῃ τὰς ἀφορμὰς τὰς κακὰς τοῦ πλούτου ἀνενεργήτους,
καὶ τῇ ἑβδόμῃ ζώνῃ τὸ ἐνεδρεῦον ψεῦδος.

"Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour
which grows and which fades, and - in the second one - those dishonourable machinations, no longer
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait." 
Poemandres, v. 25, translated by D. Myatt {7}

In the Hebdomian Way the seven stages are seven spheres anciently named and in the sequence Moon, Mercury,
Venus, Sun, Mars, Jupiter, Saturn, with each sphere associated with a pathei-mathos, πάθει μάθος, where by pathei-
mathos in the context of the Hebdomian Way is meant a personal learning from or a personal discovery due to a
particular and practical experience.

Thus the quest for Lapis Philosophicus involves seven practical learning experiences one of which, associated with the
sphere of the Moon, can involve the study and use of Myatt's Star Game {5} since the Star Game is a purely noetic
and esoteric representation and experiencing of the Hebdomad and the hermetic quest, sans denotata and thus takes
the individual beyond the need for both a dialectic of opposites and the exegesis of the written word as for example
manifest in the tractates of the Corpus Hermeticum and their varying interpretations/translations.

The seven practical tasks relate to the human traits described in v.25 of the Poemandres tractate, which traits in
modern terms are:

° 1. That vigour - enthusiasm - which grows and which fades.
° 2. Those dishonourable machinations.
° 3. That eagerness which deceives.
° 4. The arrogance of authority over others.
° 5. Profane insolence and reckless haste.
° 6. The bad inclinations occasioned by a comfortable life-style.
° 7. The lies that lie in wait.

The Seven Tasks

The tasks which follow have been found by experience to be effective in overcoming the above human traits through
pathei-mathos. Most of the tasks involve some physical effort, with several also involving distancing one's self from the
modern world and living in a more simple, and outdoor, way. The person undertaking these tasks is often referred to by
the title Hebdomadary.

1. Moon Sphere.

Obtain copies of and read tractates I, III, IV, and XIII of The Corpus Hermeticum. The book containing the tractates
should have a scholarly commentary and if a translation is required at least two different versions should be obtained,
read and compared. {10} Afterwards, write an essay concerning your understanding of Hellenic Hermeticism. If an
individual unversed in the classics has a desire to do so they can learn Hellenstic Greek and undertake their own
translations. In understanding hermeticism the individual may find the study and use of the noetic Star Game helpful.

2. Mercury Sphere.

For men, (a) walking thirty-two miles, in rural terrain, in less than seven hours while carrying a rucksack weighing at
least 30 pounds; (b) running 26 miles and 385 yards (a Marathon) in four and a half hours; (c) cycling two hundred or
more miles in twelve hours.

For women, (a) walking twenty-seven miles in under seven hours while carrying a rucksack weighing at least 15
pounds; (b) running 26 miles and 385 yards (a Marathon) in five hours; (c) cycling one hundred and seventy miles in
twelve hours.

Those who, before beginning their quest have already reached such standards should set themselves greater physical
challenges and achieve them.

3. Venus Sphere.



With an existing partner, or after finding a suitable partner willing to undertake the task with you, find a hill or
mountain in an isolated area - or a desert area miles from any human habitation - which affords an unobstructed night-
time view of the stars and wild-camp there for at least three days and nights.

4. Sun Sphere.

A living alone in an wilderness area, near water suitable for drinking, for a three month period taking with you all that
is required in a rucksack which you carry on your own back. You can either (i) build your own shelter from local
materials and find your own food by hunting, fishing, and gathering, or (ii) take a tent and sleeping bag and on a
monthly basis purchase and take back to your site such food supplies as may be needed from a locality situated at a
suitable walking distance, with around 10 miles being suggested.

During the task you should maintain your isolation and have no means of communication with the outside world, use
only candles (in a lantern) for illumination, have no means of measuring the passing of time (such as a watch) and no
means of reproducing music or any other form of entertainment.

The Hebdomadary should keep a handwritten journal to record their musings.

5.  Mars Sphere.

Write a full length novel of whatever genre, two of whose characters should be based on or inspired by either
contemporary or historical persons you find interesting or inspiring or have an empathy for or a dislike of. The novel
can also be based on your own life and/or experience and involve a locality and/or persons you know.

You should undertake the necessary contemporary or historical research in terms of plausible characters, scenarios,
dialogue and locations, and if necessary read several published contemporary or historical novels to ascertain for
yourself how various novelists structure their story, describe characters and events, and employ dialogue.

6. Jupiter Sphere.

The task begins at a full moon in Autumn and lasts seven days and nights and is to stay alone for that period in an
isolated underground cavern where or near to where drinkable water flows, taking all that is required for the duration
of the rite, including water if there is no drinkable water available, and food consisting of bread and cheese and, if you
so desire, a supply of wine or beer. If a such an underground cavern cannot be found, then a suitable alternative is an
isolated dark cave with, if necessary, its entrance suitably screened to avoid an ingress of light.

The only light is from candles (housed in a lantern) and no means of communication with the outside world, no
timepiece, mechanical or otherwise, and no modern means of reproducing music nor any other means of personal
entertainment should be brought.

The Hebdomadary should arrange for a trusted person or their partner or a family member to end their isolation after
seven days.

7. Saturn Sphere.

The task involves the Hebdomadary - alone or with their partner - walking, in isolated terrain, a distance of at least 210
miles in 21 days carrying appropriate equipment for camping and supplies of food and water to last several days with
their route enabling them to find suitable sources of drinking water when necessary. Supplies of food, if dehydrated or
freeze-dried, should last as long as practicable, and then when necessary and possible food can be bought en route.
The journey is to end at or near a site which the Hebdomadary finds they have an empathy with or if accompanied by
their partner that they both have an empathy with. The Hebdomadary and/or their partner should keep a handwritten
diary of their journey.

Footnotes

{1} The term 'Longusian tradition' -  Longusian from the Latin for "long" - refers to (i) the esoteric philosophy and
praxises of the pseudonymous Anton Long promulgated between 1976 and 2011, and (ii) developments and variations
of that esoteric philosophy by its adherents, and which tradition is manifest under the appellations 'Order of Nine
Angles', ONA, and O9A. For an overview of that esotericism, refer to https://archive.org/download/o9a-boundaries-
philosophy-v5_202111/o9a-boundaries-philosophy-v5.pdf

{2} A guide to the non-Longusion Hebdomian Way is provided in the Appendix, parts of which text are taken from: (i)
The Hebdomian Way, https://archive.org/download/hebdomian-way-rs/hebdomian-way-rs.pdf and (ii) The Historical
Hebdomad, https://sevenoxonians.files.wordpress.com/2021/11/the-historical-hebdomad-v1.pdf

{3} The Arabic title refers to a precious jewel - emerald - and recalls the meaning of Lapis in the alchemical term Lapis



Philosophicus, qv. footnote {4}. Furthermore, Zumurrud is a female character in two of the stories from the
Persian/Arabic tales known in the West as The Thousand And One Nights. She is from Samarkand with her full name

being "emerald from Samarkand", زمرد سمرقندی

{4} Lapis Philosophicus refers to that which is sought by means of an individual hermetic (esoteric, alchemical) quest:
which is Wisdom, where by Wisdom is meant a balanced, rational, personal judgement and a particular knowledge of a
paganus kind concerning livings beings, human nature, Nature, the Cosmic Order (κόσμος) and our connexion to such
manifestations of the μονάς.

As a term Lapis Philosophicus means the "jewel of the alchemist", since the term Philosophicus means an alchemist
and not, as is commonly said, a philosopher, just as lapis (qv. λίθος τῶν σοφῶν) when used in Latin alchemical texts
means "jewel" and not "stone".

For Hermetic tradition relates that λίθος as a jewel, or precious stone, was attested by Herodotus, who in The Histories,
Book II, 44, wrote, in reference to "the sacred Temple of Heracles", ἣ δὲ σμαράγδου λίθου λάμποντος τὰς νύκτας
μέγαθος.

It was possibly used in the same way by Aristotle who wrote, in reference to the Nine Archons,

ἀναγράψαντες δὲ τοὺς νόμους εἰς τοὺς κύρβεις ἔστησαν ἐν τῇ στοᾷ τῇ βασιλείῳ καὶ ὤμοσαν χρήσεσθαι
πάντες. οἱ δ ̓ ἐννέα ἄρχοντες ὀμνύντες πρὸς τῷ λίθῳ κατεφάτιζον ἀναθήσειν ἀνδριάντα χρυσοῦν, ἐάν τινα
παραβῶσι τῶν νόμων: ὅθεν ἔτι καὶ νῦν οὕτως ὀμνύουσι. Athenian Constitution, 7.1

Also, as noted in English–Greek Dictionary: A Vocabulary of the Attic Language by S. C. Woodhouse, published by
Routledge & Kegan Paul in 1910, the term λίθος describes a jewel, as in Plato:

ὧν καὶ τὰ ἐνθάδε λιθίδια εἶναι ταῦτα τὰ ἀγαπώμενα μόρια, σάρδιά τε καὶ ἰάσπιδας καὶ σμαράγδους καὶ
πάντα τὰ τοιαῦτα: ἐκεῖ δὲ οὐδὲν ὅτι οὐ τοιοῦτον εἶναι καὶ ἔτι τούτων καλλίω. Phaedo 110 δ-ε

{5} The Star Game is described in The Star Game And The Hebdomad, https://archive.org/download/hebdomad-star-
game-v1/hebdomad-star-game-v3.pdf

{6} La Tradizione Ermetica, Second Edition, Edizioni Mediterranee, 1996. ISBN 978-8827211595. Reprinted 2006.

English translation of Italian edition: The Hermetic Tradition - Symbols and Teachings of the Royal Art. 1995.
ISBN 978-0892814510.

{7} Corpus Hermeticum: Eight Tractates, 2017. ISBN 978-1976452369

{8} Both volumes are available in facsimile: (i) http://gallica.bnf.fr/ark:/12148/bpt6k840802.pdf and (ii)
http://gallica.bnf.fr/ark:/12148/bpt6k821758.pdf

{9} A comparison of Myatt's with other translations of the Hermetica is given in A Review of Myatt's The Divine
Pymander, https://sevenoxonians.files.wordpress.com/2021/11/review-myatt-pymander.pdf

{10} Recommended translations with commentaries: (i) Copenhaver, Hermetica, 1995, Cambridge University Press,
ISBN 978-0521425438  (ii) Myatt, Corpus Hermeticum, Eight Tractates, 2017, ISBN 978-1976452369
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